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A study course 

to help parishes…

Explore

Learn about
Discuss…..
…..Issues in same sex relationships


Foreword
The question of same-sex relationships has been much discussed both inside and outside the churches in the last twenty years.
Within society there is a much more open and welcoming attitude to same sex friendships than in the past. Within the church there has been a desire to explore what Christian ethics have to say about them. This debate has affected the whole life of the Anglican Communion worldwide, the thinking of local congregations and our relationships within our own families.

This course will help us as Christians to express and explore our own views, and to listen to those of others. It will encourage our praying, our thinking and our biblical understanding. I pray that it will help us to enter more fully into the mind of Christ, deepen our love for one another, and encourage us in our understanding of our own and others’ sexuality as fellow members of the body of Christ. I commend it warmly for discussion in our parishes.

John Packer, Bishop of Ripon and Leeds
January 2012

Members of the Diocesan Human Sexuality group are owed a great deal of thanks for producing this study course for use in the parishes of our diocese. 

At the time of production of this course, the members of the human sexuality group were:

Mike Benwell, Kathryn Fitzsimons, Steve Smith, Gabrielle Syme (chair), Kevin Ward, Adrian Alker

The course may be found on the resource document pages of the diocesan website and printed copies are available from the diocesan office at a small cost to cover printing. If the material is to be used beyond the diocese, please acknowledge its source. For further help and support from the group, please contact me at the diocesan office.

Adrian Alker, Director of Mission Resourcing
Email Adrian.Alker@riponleeds-diocese.org.uk
Tel : 0114 2000 559
Session one: Introduction

‘It is not good for the man to be alone. I will make a helper suitable for him.’ (Genesis 2:18). Human beings are not solitary creatures. We need society. We need friends. Above all, we yearn for intimacy with another person, someone whom we can love and care for, and who can love and care for us. When we find such a person we are filled with joy. But we are also only too well aware that life together can often be painful and problematic.  

In every age and society, matters to do with sexuality and personal relationships have been the subject of public debate. Religion, politics and law, philosophy, anthropology, artistic creativity, culture and media all contribute to our understanding of how we ought to live in relationship.   Anglicans can participate in this debate as members of a wider society. We can also bring distinctively Christian perspectives to the debate, based on the witness of the scriptures which sustain our life, and a sense that God is concerned with us and the quality of our relationships.  

 It is only recently that either society or the church has come to recognise that some people find their fulfilment in relationships with someone of the same gender.  Particularly in Western Europe and North America this has produced considerable controversy and argument. But gradually, greater tolerance and acceptance of gay, lesbian, bisexual and transgender people has emerged. In some other parts of the world, there has always been a larger acceptance of same sex relationships, which were never criminalised in the way they were in Europe and North America. On the other hand, some parts of the world still have legislation which prohibits same sex activity, often a legacy of colonialism.  

As a result controversies about homosexuality have become worldwide. 

In the United Kingdom, the Wolfenden Report of 1957 recommended that homosexual activity should cease to be a criminal offence if such activity was in private and ‘between consenting adults’. This was achieved in 1967.  The Church of England helped to facilitate these legislative changes, with the Archbishop of Canterbury, Michael Ramsey, strongly supporting the reform in the House of Lords. But such legislative measures did not, by itself, mean the end of discrimination. Positive acceptance of gay people by society at large has only been achieved much more recently, and homophobia has not been eradicated completely.   But, with the introduction of civil partnerships for same sex couples in 2005, gay people have achieved a considerable measure of equality and justice. 
From December 2011, religious premises fulfilling certain conditions can become approved premises for the registration of civil partnerships. This would only apply to churches and chapels of the Church of England if General Synod were to make application for this to be possible. 

A number of clergy are now in civil partnerships and the Church of England in 2011 faced the issue of whether to allow such clergy to be nominated for episcopal appointments. In some parts of the Anglican Communion there are strong voices of opposition to these developments. The controversy over human sexuality is clearly a divisive issue for the Communion worldwide and causes pain and division at all levels in the Church. 

This resource booklet has been produced with the aim of encouraging the congregations of our diocese to explore some of the issues, to discuss them, to learn from, and to listen to, each other and so to grow into the mind of Christ. We have chosen here to focus on homosexuality and we hope other aspects of human relationships might be explored in future resources.

There are four study sessions giving background information, posing questions and suggesting resources for further discussion. We hope this will be of help to Christian people who seek to live out their lives in faithfulness to the teachings of Jesus and in witnessing to God’s love in our world today. We have attempted to present a balanced view, encouraging all traditions and opinions held in the churches to be tested and challenged in open and loving debate with a genuine desire to hear what the Spirit has to say.

Some stories

Here are four stories which you might like to reflect upon as a group. These stories can be used to get to know each other, to relax and to lead gently into the more detailed sessions which follow. Whilst these are fictional case studies, they do reflect real situations known to people.

Members of the group may wish to tell of real life stories from which lessons can be learnt.

1.  Janet’s story
Peter and Janet have two children, John and Rebecca. The whole family are active members of their local church.  John is 21 and gay but has only just told his parents about his sexuality. Janet thinks that she has known this for many years. Peter probably has known about his son’s sexuality but has not started to come to terms with it. When John told his parents his father became angry and John decided to leave home.  Peter feels ashamed of his son’s sexuality and the ‘friendships’ he is making. He is concerned that anyone should know about their son’s sexuality and tells everyone that John has simply left to go to London to take up a job. Janet is distraught and begins to tell her friends about the situation. 

· What would you say to Janet? 

· What might you want to say to Peter?  

· If you had a son or daughter who was gay or lesbian

            what advice would you give them as a Christian?

2. Elizabeth’s story
Elizabeth was in a lesbian relationship and had a child by sperm donor. After ten years the relationship ended. Now she attends her local church with the child, Tim, now aged 11 years. Tim still sees his ‘second mum’ every weekend. Elizabeth has never hidden the facts of her family life and most of the congregation are relaxed about this. However the other children in the church ‘Sunday Club’ are teasing Tim about his family and calling his mother a ‘lezzy’. Tim comes to you as his Sunday club teacher; he is very upset and tells you about the teasing. 

· What do you say to Tim?

· What do you say to the other children?

3. Maureen and Mary – life together
Maureen and Mary have known each other for 15 years and have lived together for most of the time. Last year they went to the local town hall for a ceremony to mark their civil partnership. For a number of years they have attended their local church but have never spoken about their sexuality.  After the civil ceremony Maureen and Mary felt that they wanted God to bless their relationship and they approach their parish priest………

· What would you hope their priest would say and do?

· What would be the factors that would need to be taken into consideration?
4. David and Michael’s story
David and Michael are two gay men who have moved into the village from the city, where they attended a large church with very liberal views and very accepting of gay and lesbian Christians. They tell the vicar about their relationship and whilst he is relaxed about it, he advises them to say nothing about their sexuality to the congregation. David volunteers to help in the Sunday School and makes a good start. However, one of the mums in church finds out that David is gay and raises this with you at a parents’ meeting at which David is present, threatening to leave the church unless David stops teaching in the Sunday School. 

· How would you address this issue?
· If you were David, what would you do?
Session two: Created to be straight or gay?
Most Christians accept that our sexual orientation is not something we simply choose, nor is it something that we can alter without struggle.  Despite this consensus, Christians differ about how to understand differences in sexual orientation.
Some Christians strongly believe that heterosexuality is and ought to be the norm.

They are clear that God has created human beings, man and woman, to find fulfilment in each other, and that our sexuality is only expressed properly within heterosexual relationships. On this view, no one is born ‘homosexual’. Under normal circumstances boys and girls will develop attraction towards the opposite sex. But in some cases, for complicated reasons, perhaps involving a combination of biological and social factors, some people develop same-sex attraction.  Whatever the cause, according to this point of view, to experience oneself as homosexual is a burden, even a disability. The Christian community has a responsibility to love such a person and to support them as they come to terms with the implications of their sexuality. The Church should stress that being a homosexual does not necessitate engaging in sexual activity. God calls such people to celibacy. The homosexual condition, moreover, is something which can be overcome. It is possible to begin to desire people of the opposite sex. Marriage may be held out as a goal, and Christians may encourage gay and lesbian people to work towards a sexual reorientation.

 However, by no means all the critics of gay sexual relations are convinced that courses of ‘conversion therapy’, aimed at changing sexual orientation, are to be encouraged.  

Other Christians would argue that homosexual orientation should be accepted as a perfectly acceptable way of being human. 

They argue that sexual orientation is a complex affair, involving both genetic and environmental factors. In any case, being homosexual is neither better nor worse than being heterosexual. No one asks why people grow up as heterosexuals. Being heterosexual or homosexual are equally valid ways of being human. It is important for the Christian community to accept homosexuals as they are and to offer an environment in which gay men and lesbians can feel confident to explore their sexuality with others in the same way that heterosexuals do. In fact, we should stop talking about ‘homosexuals’ as if they were some strange species of people different from you and me. Both straight and gay, we are all equally members of the fellowship of Christ.  

Whatever our point of view, there is a duty on the Christian community to disentangle questions of sexual orientation from issues of seduction, child abuse, promiscuity and irresponsible sexual activity. These are indeed concerns, but they are problems which must be addressed for both straight and gay.     

In 1983 homosexuality was finally removed from the International Classification of Diseases since the medical community had recognised that it was not an illness or sign of arrested development.

Contemporary debates about how to understand and describe human sexuality are complex and take place within a number of different fields of knowledge. 

For example, is the very idea of a particular sexual orientation, say heterosexuality, clear and self evident, or is such an idea the construct of a particular society, or group in a society, at a particular time?  

Are there a small number of distinct sexual orientations, or a whole spectrum? Some suggest that sexual orientation is fixed and fundamental to an individual’s biological composition; others see an individual’s sexual orientation as potentially fluid and changeable across time and context.
Though there are difficulties of definition, 6-10% of several human populations report having had a same –sex sexual experience. Noting that what appears as same –sex sexual activity occurs in many species, sociobiologists have come up with models suggesting how this might be evolutionarily adaptive.

Research following various biological approaches has produced evidence to suggest that genetic and environmental factors both play a part in the determination of human sexual orientation, acting via hormonal and neurological mechanisms. However, it is not clear how genes and environment interact. 

The Bishops of the Church of England, in the 2003 discussion document on ‘Issues…’, recognize the complex and inconclusive nature of these debates when they say that the jury is still out on the causes of homosexuality. (pp. 164-167 in Some Issues in Human Sexuality).

Questions of causation also raise the difficult theological/moral issue of natural law. If we believe in a Creator God, does that Creator make people of different sexual orientations and to what end?  Even if we agreed on homosexuality being ‘natural’ should this in itself determine the ethical status of homosexual activity?

Some argue that homosexual acts are contrary to natural law because they ‘close the sexual act to the gift of life’.

In many ways we have become fixed on the biological and genital aspects of homosexuality whilst ignoring the personhood of those who are gay or lesbian. The Church certainly calls on all Christians to show love and care for all people whatever their sexuality. The legal ability to form civil partnerships can be seen as a welcome move to establish stability and faithfulness in such same sex relations, paralleled in Christian marriage commitment.

The Church’s call to listen to the experiences of gay people should encourage us to see people as people made in God’s image and not as ‘labels’.

Exercises and Questions for discussion
1. As an exercise write up words which come to mind when you hear the term gay (and then) lesbian. What does this exercise tell you about human attitudes and preconceptions?

2. Do you think people are born with a certain sexual orientation and how fixed do you think is this?

3. What would it mean to say that homosexuality is ‘natural’? What does this say about God? 

4. Does something being natural make it right?

5. Do you think that homosexual practice is :

a) intrinsically evil?   

b) needing to be abstained from?

c) a private matter?

d) to be enjoyed in a faithful relationship?

e) just like heterosexual practice?

6. Is the Bishops’ report right in its view that the jury is still out as far as the causes of sexual orientation are concerned?
Session three: Human sexuality in our world today
UK Law
In England and Wales it was only in1967 that the Sexual Offences Act decriminalised homosexual acts which were consensual, in private and between adults aged 21 years and older. Since then a continuous stream of legislation from both the UK and European parliaments has resulted in the following :
a) Consensual sexual acts (hetero or homosexual) between adults are no longer illegal. Since 2000 the age of consent has been put at 16 in England and Wales, for heterosexual and homosexual acts.  

b) Gays have been allowed to serve in the military since 2000

c) Joint adoption and step-child adoption by same sex couples since 2002 in England and Wales, 2009 in Scotland

d) Civil partnerships have been established in law since 2005

e) Right to change legal gender since 2005

f) Anti-discrimination laws in the provision of goods and services since 2007

g) Civil partnerships can take place in places of worship when the denomination agrees, since 2011
The legislation alone indicates the changes in attitude to human sexuality in the UK in recent decades. Leading politicians, sportsmen and women, media celebrities have openly spoken about their sexuality.

Around the World
The rights in law of gay and lesbian people vary enormously in different countries. In some countries same sex activity is still illegal whilst in other countries same sex marriage is legal: Canada, Argentina, South Africa, Norway, Sweden, Iceland, Belgium and the Netherlands, Spain and Portugal.  A majority of Commonwealth countries still penalise male homosexual relations under laws first enacted during the colonial period. 

The Anglican Communion
From the 1950s theologians and pastors began to question whether traditional Christian moral judgements on homosexuality were right. These debates were particularly vigorous within the Episcopal Church of the United States. Many began to argue that the church should repent of its homophobic attitudes and work towards the full acceptance of gay people as clergy, and be willing to bless same sex partners. There were deeply held opinions on both sides. At the 1998 Lambeth Conference the divisions erupted in heated debate and animosity. The bishops eventually agreed by a large majority on a resolution which they hoped would state authoritatively the church’ teaching. Resolution 1.10 of the 1998 Lambeth Conference affirms the teaching of scripture that marriage is between a man and a woman in lifelong union. The resolution rejects homosexual practice as incompatible with Scripture, and stated that it ‘cannot advise the legitimising or blessing of same sex unions nor ordaining those involved in same gender unions’. The resolution also called upon the Communion to pastoral care of those having a homosexual orientation and the commitment to listen to the experience of homosexual persons.

The Church of England had already in the 1980s had debates in the General Synod about the issues which surfaced at Lambeth. In 1991 the House of Bishops published a statement Issues in Human Sexuality endorsing the traditional Christian belief that the teaching of the Bible is that heterosexual marriage is the proper context for sexual activity between two people. The Statement declared that what it called 'homophile' orientation and activity could not be endorsed by the Church as '... a parallel and alternative form of human sexuality as complete within the terms of the created order as the heterosexual’. The statement went on to say that clergy 'cannot claim the liberty to enter into sexually active homophile relationships'. The General Synod has commended the Issues in Human Sexuality and subsequent documents to congregations for prayerful study and reflection. Christians do disagree over these matters and there are lobbying groups representing different views and offering resource material for study (see the Resources Section at the end).
In the light of changes in Britain as detailed above and the official teachings of the Church there have been and continue to be lively debates and disagreements at all levels of our society. For example Catholic adoption agencies have been outlawed if they discriminate between heterosexual and homosexual adopting parents. The Church of England has gained some exemptions from equality legislation affecting employment of gay and lesbian people.

In the debates leading up to the 2005 Civil Partnership legislation the Church of England had argued strongly that a distinction should be made between marriage and civil partnership. The Church also indicated that it would not welcome any attempts to allow its churches to be used for the registration of civil partnerships. Once the legislation was passed, however, the Bishops did acknowledge that its members had a right to avail themselves of civil partnership if they so wish. But in the case of clergy they were insistent that the partnership should ‘not be predicated on the intention to engage in a sexual relationship’.
Experience, modern understandings of human development, Scripture and law, all impact upon our understanding of gay and lesbian relationships. How then do these interact to create a sexual ethic by which Christians can live today?

To what extent should a Christian response to matters of right and wrong in sexual behaviour, be about upholding certain long held religious views? To what extent should there be a recognition, in all kinds of relationships, of the values of love, trust, honesty, faithfulness?

Exercises and Questions for discussion
1. Discuss the changes in society, which have occurred in your lifetime in regard to human sexuality. Which changes do you consider to be desirable and which undesirable? And why?

2. Is a civil partnership for same sex couples better than having no legal union? 

3. What is the difference between civil partnership and marriage? And should gay couples be allowed to marry as in some countries?

4. Do you think civil partnerships should be allowed to take place in church? Would your opinion alter if the partners intended to be celibate? Should the clergy be allowed to be in civil partnerships? 

5. Can you show love and care for a homosexual person and at the same time disagree upon homosexual acts?

6. What constitutes a ‘sexual relationship’?

7. Is the Church out of step with contemporary society and if so is this a good or a bad thing?

8. What would you include as hallmarks of ethical sexual behaviour which accord with an ethic of love?

9. How can we best use the scriptures to help us decide what is right and wrong in sexual behaviour?

10. “All you need is love” sang The Beatles. Is this a sufficient moral ethic?
Session four: What does the bible say?

Anglicans are generally agreed that the bible is of primary importance in understanding God’s revelation. The bible is ‘the Word of God’ because, through it, God communicates with the world God has created. But the bible is also a record of human responses to God’s communication, and must be understood in the light of the context in which those responses were written. When it comes to trying to make sense of what the bible says about sexuality, we have to bear in mind that the bible was written over many centuries, and in the light of many different social contexts, all of which are in turn different from the situation in which we live now. This does not make the bible irrelevant for current debates about sexuality, but it does mean that there is room for legitimate debate and disagreement about what the bible says and its implications for present church practice. 

The word ‘homosexuality’ is a modern term, not found in the bible. Moreover the biblical writers did not have the same understanding of sexual orientation and sexual development as we have today. We need to appreciate the social contexts of the books of the bible, their political, economic and cultural worlds. The biblical passages below are those which are usually cited in discussions about human sexuality. You may want to read these passages with the help of a commentary and here we give only the briefest points to consider.

The Old Testament
Genesis chapters 1 and 2 Some Christians read these creation stories as foundational for human sexuality – the creation of men and women, the desire for procreation and marriage, the union of a man and woman to be a central part of God’s created order. This is taken up in the marriage service liturgy. However some would argue that whilst this is central to the creation story, it is not normative for all people. Jesus, a single man, represents the fullness of humanity. Moreover the union of Adam and Eve is as much about the need for relationship – ‘it is not good for the man to be alone’. Whilst male and female are undoubtedly designed for one another in terms of procreation, a small percentage of humans are by nature attracted to members of their own gender and this, argue some, needs to be also accepted as a reality of creation. 
Genesis 19 The story of Sodom and Gomorrah Traditionally the destruction of the cities was regarded by the Church as a result of the sins of homosexual practices, so much so that anal intercourse has been given the name sodomy. Nowadays most biblical scholars suggest this story is about the violation of the ancient custom of showing hospitality to strangers, something endorsed again and again in the Hebrew Scriptures. This hospitality was seriously violated by ‘gang rape’ by a mob demonstrating its social and cultural dominance over the visitors. Is there any connection with this violent intention and loving homosexual relationships? And what do we make of Lot’s offer to the men to ‘do what they like’ with his two daughters?

Leviticus 17 – 26 The Holiness Code Contained in this code are specific prohibitions with regard to sexual acts punishable by death. Leviticus 19:22 and Leviticus 20:13 specifically deal with a man having sex with another man ‘as if with a woman’. Generally, these are rules to spell out the ways in which the people of Israel would act differently from their Mediterranean neighbours. The writers are concerned to preserve the covenanted people of Israel in the midst of the pagans. The command to ‘be fruitful and multiply’ dominates the Old Testament view of sexual acts and any ‘wastage’ of the precious semen of the man was deeply sinful. The uncompromising condemnation of homosexual acts in Leviticus is clear but we should also understand this in the context of the concern for cultic purity. Again how do we read this and apply it to modern same-sex loving relationships? There are many parts of the Leviticus Holiness code which modern societies, even ones guided by Christian tradition, would see as impractical or unjust: certain kinds of food taboos, the death penalty for certain crimes, the wearing of clothes made from different fabrics. We have to ask on what grounds do we exalt the prohibition on same sex male activity above all these other rules and regulations. 

It is interesting that, the two short passages in the Holiness Code are the only parts of the Old Testament which present same sex relations in such a bad light. On the other hand the books of Samuel are full of accounts of very strong affectionate bonds between men (including Saul and David, David and Jonathan). David’s lament at the death of Jonathan shows the very strong bond of love which existed between them. Equally the book of Ruth illustrates the strong intimacy between Ruth and Naomi. 
The New Testament
Jesus says nothing about homosexuality in the gospels but does have a very inclusive way of loving people who were regarded as sinners before the Law.  Jesus did reaffirm marriage and used the Genesis story of creation as normative for married relationships (Matthew 19).  Jesus shows and speaks of the compassion and love of God and speaks harshly to those who would condemn and judge others before they examine themselves. 

Romans 1 26-27 Idolatry and unnatural practices It is in the letters of Paul that we find mention of same-sex sexual activity. In Romans 1 some would contend that Paul is showing here that sexual desire is disordered within the general corruption of the whole of nature. Paul, stress others, is writing in the context of the Roman world where adult male dominance of younger partners, male and female was quite normal. The open licentiousness of Hellenistic urban society offended Jews and Christians alike and Paul opposes those Christians who indulge in such practices. This is the only text in the bible where female same sex activity is referred to.  One purpose of this text is to show the universality of sin, in showing that all people, male and female, Greek and Jew, have a tendency to turn away from God, and to make an idol of sexual desire and lust. Paul himself is not against sex. But he does see sexual excess as a symptom of a universal tendency of human beings to turn away from God. 

1 Corinthians 6.9 – 10 & 1 Timothy 1.9 – 11 In these extracts from the Pauline writings a whole catalogue of people not fit for the kingdom of God is put before the reader/listener. In terms of fornicators, male prostitutes, sodomites and so forth, we again need to recall the context in which these writings are set. Prostitution and pederasty were the most commonly known male same –sex acts in the Greco-Roman world. Paul in these passages is attacking relationships based on abuse and inequality. It would be reasonable to conclude that Paul, a Pharisaic Jew converted to Christ, would probably have found homosexual acts offensive to his religious life. 

The difficult question concerns how we in a very different context view those homosexual acts, which are not abusive and coercive but arise out of a deeply loving and faithful relationship.

Paul uses two Greek words in these passages. One term malakoi indicates men who are ‘soft’’ or effeminate’, but this may have little to do with homosexuality as such. The other word arsenokoites is even more difficult to understand as it is a word which had never occurred in written Greek texts before Paul and it is difficult to know what it refers to. The fact that in both Corinthians and Timothy, the word simply occurs in a list of immoral activities does not give any context by which we can understand its meaning. The word is likely to refer to ‘male rape’, or prostitution, and therefore may have little to do with loving relations between two people of the same gender.
Only in 20th century English translations of the bible were either of these words translated as ‘homosexual’, and nowadays this is seen as likely to be misleading in that it uses a modern term unknown to the biblical world, and to introduce a more general condemnation than Paul may have had in mind. 

Two understandings 

Some would hold that the bible seen as a whole is consistent about God’s intention for human beings in their relationships. The Genesis stories of creation set the pattern for normal sexual behaviour. The fallen nature of humankind leads to distortion in our relationships and behaviour. The Holiness Code is a call to Godly living and Jesus himself reaffirmed marriage and did not challenge the Old Testament teachings on same sex sexual activity.

Others argue that although the biblical writers did not address sexual activity in the context of loving relationships in any systematic way, there are examples of loving relationships which have a sexual resonance, such as passages in the Song of Songs. The consistent portrayal of God as a God of Love and our discipleship built upon the principles of loving God and neighbour should lead us to affirm loving relationships wherever we find them, in straight or gay situations.

Exercises and Questions for discussion
1. Does the story of creation exclude all possibility of same gender unions?

2. How can we be pure and holy as sexual beings?

3. Why do you think Jesus made no reference to homosexual activity?

4. Why do you think Paul did make reference to homosexual activity?

5. Faithful and loving same gender relationships are found in the bible. What might we learn from these?

6. How important to you is what the Bible says when it comes to discussing human sexuality and sexual relationships? And do you also take account of the Anglican way of balancing scripture, tradition and reason?

7. The Church has relaxed its attitude to divorce despite the condemnation of Jesus. Why then should the church not do the same with regard to homosexual practice?

Postscript – Where do we go from here?

Having used this study course what further actions might you want to take? 

· Members of the diocesan human sexuality group would be pleased to lead a discussion at your church or help in some other way

· You may want to invite a speaker from one of the lobbying groups – or hold a debate!

· You may wish to conduct your own listening exercise, encouraging members of the church to talk about their own journey and experiences in relationship to their sexuality

As members of the diocesan human sexuality group, we hope that this study course helps every church to consider the depth of its pastoral care and its openness and honesty to discuss, in love, an area where much more understanding, acceptance and grace are needed.
Appendix 1
Lambeth conference 1998 Resolution I.10  Human Sexuality
This Conference:

commends to the Church the subsection report on human sexuality;

in view of the teaching of Scripture, upholds faithfulness in marriage between a man and a woman in lifelong union, and believes that abstinence is right for those who are not called to marriage;

recognises that there are among us persons who experience themselves as having a homosexual orientation. Many of these are members of the Church and are seeking the pastoral care, moral direction of the Church, and God's transforming power for the living of their lives and the ordering of relationships. We commit ourselves to listen to the experience of homosexual persons and we wish to assure them that they are loved by God and that all baptised, believing and faithful persons, regardless of sexual orientation, are full members of the Body of Christ;

while rejecting homosexual practice as incompatible with Scripture, calls on all our people to minister pastorally and sensitively to all irrespective of sexual orientation and to condemn irrational fear of homosexuals, violence within marriage and any trivialisation and commercialisation of sex;

cannot advise the legitimising or blessing of same sex unions nor ordaining those involved in same gender unions;

requests the Primates and the ACC to establish a means of monitoring the work done on the subject of human sexuality in the Communion and to share statements and resources among us;

notes the significance of the Kuala Lumpur Statement on Human Sexuality and the concerns expressed in resolutions IV.26, V.1, V.10, V.23 and V.35 on the authority of Scripture in matters of marriage and sexuality and asks the Primates and the ACC to include them in their monitoring process.
Appendix 2

Civil Partnerships and Human Sexuality: A Statement from the House of Bishops of the Church of England 2011
It is now nearly six years since the House issued its Pastoral Statement prior to the introduction of civil partnerships in December 2005. The preparation of that document was the last occasion when the House devoted substantial time to the issue of same sex relationships. We undertook to keep that Pastoral Statement under review. We have decided that the time has come for a review to take place. 
Over the past five and half years there have been several developments. Consistent with the guidelines in the Pastoral Statement a number of clergy are now in civil partnerships. The General Synod decided to amend the clergy pension scheme to improve the provision for the surviving civil partners of clergy who have died. More recently Parliament has decided that civil partnerships may be registered on religious premises where the relevant religious authority has consented (the necessary regulations are expected this autumn). 
The review will need to take account of this changing scene. The Pastoral Statement was not concerned with clergy alone but with the whole people of God. We recognise that bishops and clergy have found ways of engaging pastorally with those in civil partnerships, both at the time of registration and subsequently. Within the Anglican tradition our theological thinking is formed by a reasoned interpretation of Scripture, within the living tradition of the Church informed by pastoral experience. The House believes there is a theological task to be done to clarify further our understanding of the nature and status of these partnerships. 
These are the background issues for a review of the 2005 Statement. It will be undertaken in the context of the Church of England’s teaching on same sex relations as set out in the General Synod motion of November 1987 and Issues in Human Sexuality (a teaching statement from the House of Bishops in 1991). It will also be consistent with the approach taken by the Anglican Communion in Resolution 1.10 of the Lambeth Conference 1998 and subsequently. 

Among the matters to be considered in the review of the 2005 Statement there is one of some importance which the House did not address in advance of any experience of civil partnerships. This is whether clergy who have registered civil partnerships should be eligible for nomination to the episcopate. The House has concluded that it would be wrong to pre-empt the outcome of the review and that clergy in civil partnerships should not at present, therefore, be nominated for episcopal appointment. The House’s intention is to complete the review, which will need to take account of the legal analysis set out in GS MISC 992, during 2012. 
The House has also decided that more work is now needed on the Church of England’s approach to human sexuality more generally. In February 2007, the General Synod passed a motion commending “continuing efforts to prevent the diversity of opinion about human sexuality creating further division and impaired fellowship within the Church of England and the Anglican Communion.” Alongside the review of the 2005 Pastoral Statement, the House intends, therefore, to draw together material from the listening process which has been undertaken within the Church of England over the recent years in the light of the 1998 Lambeth Conference resolution. The House wishes to offer proposals on how the continuing discussion within the Church of England about these matters might best be shaped in the light of the listening process. Our intention is to produce a further consultation document in 2013.

Resources
Some Reading:
Issues in Human Sexuality : A Statement by the House of Bishops (1991) Church House Publishing

Some Issues in Human Sexuality, A Working Party of the House of Bishops, (2003) CHP

Windsor Report 2004: Lambeth Commission on Communion
The Windsor Report: A Liberal Response  eds. Clatworthy and Taylor
Pilgrimage Towards Healing and Reconciliation: A Windsor Report Study Guide, Huffstettler
Homosexuality and the Church of England, Andrew Goddard (Grove booklet)

The Bible and Homosexual Practice: Texts and Hermeneutics, Robert Gagnon
We are Created by God  Discussion Course published by the Mothers Union

A Question of Truth  Gareth Moore 

Gays and the Future of Anglicanism ed Andrew Linzy and Richard Kirker

Dirt, Greed and Sex William Countryman

Liberating Sex  Adrian Thatcher
God, Sex and Gender Adrian Thatcher
Permanent, Faithful, Stable  Jeffrey John

Theology and Sexuality Eugene Rogers
Some Christian Organisations with views and resources on these issues:

Anglican Mainstream  

www.anglican-mainstream.net
Changing Attitude

www.changingattitude.org.uk
LGCM 



www.lgcm.org.uk

(Lesbian and Gay Christian Movement)

Evangelical Alliance

www.eauk.org
Inclusive Church

www.inclusive-church.org.uk
PCNBritain


www.pcnbritain.org
These and other resources may be borrowed from the Learning Resources Centre at the diocesan office.

See also the diocesan website and go to human sexuality task group.
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